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RAMADAN Is Here!!! 


The month of Ramadan has once again begun. It is a time for Muslims to earn 
countless rewards and a time to seek forgiveness for past sins. Muslims wait all year 
long for the arrival of Ramadan. Although Ramadan bin s the hardships of fasting, 
it also brings the pleasure of knowing that the fast selfs for the sole purpose of 
pleasing Al, 


This fast requires total abstention from food, drink, and sex from dawn to sunset 
during every day of the month of Ramadan, the ninth month in the Islamic calen- 
dar, which is based on the lunar year. The body may not partake of anything in any 
way or contact another of the opposite sex without breaking the fast. Exempted 
from this duty are children and persons suffering from sickness or undergoing the 
tremendously heavy burden of desert travel. In such cases, the exempted person is 
not to forego the fast but to postpone it to another, healthier or more restful time 
before recurrence of the following Ramadan. 


Fasting is an old religious custom. It was practiced by lay persons and clergy in an- 
cient religions, as well as by Jews and Christians. Ves its purposes differed from 
religion to religion, there were general agreements that fasting was a self-preparation 
for communion with divinity. 


Long before Islam, the month of Ramadan was regarded by the Arabs as a holy 
month. Its occasion imposed upon them the prohibition of war and hunting, and 
brought about an uninterrupted peace during which travel and movement of goods 
across the desert were safe trom attack. The Arabs reckoned Ramadan as the month 
of spiritual stocktaking. Throughout its duration, they were especially keen to please, 
to settle old debts and disputes, to do good to their neighbors. The more morally 
sensitive among them underwent a retreat to a temple, or into their homes, to avoid 
disturbing their concentration and meditation. Before his commission as the Prophet, 
Muhammad (SAW) was in the habit of retreating during Ramadan to Hira’, a cave 
outside Makkah, where he would spend several days in meditation. His wife used 
to send him daily provisions with a servant, knowing that her husband was devoting 
himself exclusively to worship. 


Islam continued the tradition of dedicating the month of Ramadan to religious 
pursuits. Besides the fast, the Islamic tradition regarded moral and religious action 
during Ramadan as especially meritorious, and urged Muslims to increase their ser- 
vice to God during the month. It was during Ramadan that Muhammad received 
his first revelation. 


Islam assigned two purposes to fasting: self-discipline and commiseration with the 
hungry of the earth. We have seen that Islam repudiates self-mortification and ascet- 
icism. Islam does not believe that righteousness requires humankind to deny itself. 
God wishes Jen to be free, healthy, fulfilled, and happy. As philosophers might 
put it, going to the dentist is certainly a painful experience. One does not undergo 
pain for its own sake unless one assumes that suffering is the end of human life. One 
endures pain willingly, however, if one believes it will lead to health and well- being 
which are the opposite of suffering. Accordingly, there is no denying that fasting is 
a hardship, so to what purpose did Islam impose it? To understand the purpose is 
to understand Ramadan. 


Self-discipline through fasting is a novel religious idea. Hunger and sexual desire are 
pivotal instincts of life. Their satisfaction is a capital fe at of any social order. 
But they are precisely two of the most sensitive areas of human life. [cont’d on Page 2] 
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Prohibition of food and sex constitutes a threat to life, the former to 
individual life and the latter to group life. Deliberate abstinence from 
food and sex stirs up the consciousness of imminent death to both 
the individual and the group, and provides ample opportunity to 
mobilize consciousness and ince it into combat, in defense of life. 


Islam has prescribed total abstinence from food and sex from dawn 
to sunset precisely for that reason. The threat to individual and 
group life must be resisted, and the Muslim must be taught and 
trained in the art of resistance. Patience, forbearance, perseverance, 
steadfastness in suffering and privation--these are the qualities Islam 
seeks to cultivate through fasting. Conversely, the areas of food 
and sex are regarded as two of humanity’s weakest spots in regard 
to morality and righteousness. The Muslim sees them as avenues 
for vice and immortality to find their way into the world. To learn 
how to block those avenues of immoral use, fortify the individual 
against temptation, and make one’s moral house impregnable is 
the purpose of Islamic fasting. 


Hence, Islam looks upon fasting as the best exercise in the art 
of self-mastery. To make the exercise more effective, Islam pre- 
scribes that the fast be broken promptly at sunset, even before the 
performance of the sunset salat. Thus Islam regards every day in 
Ramadan as a fresh exercise or trial which, if carried successfully 
to sunset, may be ended with celebration, food, and joy, so that 
the abstinence and indulgence each day and night is thought to 
be more forceful and effective. 


The second purpose of fasting is commiseration with the hungry 
and deprived of the earth. Privation is without doubt human- 
ne constant and greatest affliction. There is no teacher more 
eloquent or effective than experience. For one to undertake the 
fast of Ramadan is to be reminded of and to sympathize with the 
deprived everywhere. To sharpen the lesson, Islam recommends 
to those who can afford it the voluntary act of feeding a neighbor, 
especially a poor one, a day of Ramadan, in further emphasis 
that Ramadan is the month of charity, of altruism, of neighborly 
love and kindness. It also prescribes, as personal atonement, the 
feeding of sixty persons for every day of Ramadan on which the 
fast is broken deliberately in defiance of God, and the feeding of 
two people (in addition to making up the fast on other days) if the 
fast is broken for legitimate reasons. 


Finally, the zakat al Fitr (charity of fast ending) must be given. Its 
amount is prescribed to be the sheild of two meals on behalf 
of each member of the household. This measure is designed to 
bring the joys of the feast to the poor and hungry as well. 


This philosophy of fasting illustrates Islam’s humanism and affirma- 
tion of this world. Fasting, the art of world- denial par excellence, 
practiced by the ascetics of all religions, is here transformed into 
an instrument of world affirmation. Rather than being a tool of self- 
denial for ascetics, fasting in Islam has become a tool of self-mastery 
for the better conduct of human life. The pursuit of this life and of 
this world is thereby ennobled and brought closer to righteousness 
through charity and obedience to God. 


Ramadan Mubarak!! Happy Ramadan!! 


- from all of us at the Islamic Bulletin and the 
Islamic Center. 


NEED TO CONTACT US? 


Web Address: www.islamicbulletin.org 


E-Mail: info@islamicbulletin.org 


Editor, Islamic Bulletin 
P.O. Box 410186 
San Francisco, CA 94141-0186, USA 


The Islamic Bulletin 


Issue 12 


Letters To THe EDITOR 


= ~ "I Dear Editor, 


Assalamu Alaikum 


| received the Bulletin you sent 
me recently and | read it thor- 
oughly. | really feel inspired by 
many of the articles contained in 
it. | was especially touched by the 
Hadith referring to repentance. 
This really brought joy to my 
heart. Also of interest to me was 
the article on Maryam Jameelah 
and the struggle that she endured 
by her famnile 


Sa ts the 
os However, the story affecting me 
"G fire so intensely was the one about 
the brother who was a drug 
dealer and died the day after 
accepting Islam. | was Sfiected 
so strongly by this story that it 
actually brought tears to my eyes. It really made me reflect upon 
my own life in pursuit of worldly things. This is one of the things 
that | reflect upon, and thank Allah for in the coming blessed 
month of Ramadan. 


My parents are unaware that | am in prison because | am too em- 
barrassed to tell them. So when | received your newsletter, it was 
such a comfort to hear from an outside group that really cares. | 
have cut all ties with anyone involved in any type of negativity. | 
am starting clean now so that | can change any wrong things that 
might lead me away from the path of Allah. 


Each day | am asked by inmates to explain Islam to them. It appears 
that people of all nationalities are running to this Deen. It is like 
the Quran says, Truth has come and falsehood shall perish. Every 
chance | get | practice my Arabic recitation of the Holy Quran. | 
hope of being blessed with some degree of excellence of reciting 
the Quran that Bilal must have had, Inshallah. 


The other brothers here also send you their salaams and thank you 
for the Islamic Bulletins that you sent them. May Allah continue 
to bless you in your efforts to help others. | shall keep you in my 
prayers. 


Assalamu Alaikum 
Brother Zaid 
San Quentin 


Dear Readers: 


The Editors of the Islamic Bulletin have decided not to publish the 
remaining four questions that Tony Poldrugovac asked in the previ- 
ous issue due to the fact that when his first question was answered, 
he came back with 15 other ones. 


We find Tony’s questions to be argumentative in nature and 
therefore, we have decided not to respond to any more questions. 
However, we have sent Tony’s original questions to Ahmed Deedat, 
the famous Islamic scholar, who undoubtedly, answer him better 
than we were able to. 


See ‘Response by Ahmed Deedat’. 
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RESPONSE BY AHMED DEEDAT 


Peace Be Unto You - JOHN 20:19 


This is in response to your letter which was received via The Editor 
of The Islamic Bulletin. 


At this hostile stage of human existence, when at times clouds of 
stormy war can be felt hovering above; your endeavor to comprehend 
the relationship between our two faiths is truly commendable. How- 
ever your questions reflect a strong sense of firmness as if you have 
arrived at the absolute truth that the Bible is the undisputed authority. 


The scientific method of inquiry emphatically insists that persons 
should investigate matters of belief personally and that none should 
adopt any opinion without due consideration and rational proof. 
Religion demands the same: 


“Say! ‘Produce your proof if ye are truthful.’” (Holy Quran 2:111) 


“...The first of all commandments is, Hear, O Israel; The Lord 
our God is one Lord: and thou shalt love the Lord thy God with 
all thy heart, and with all thy soul, and with all thy mind, and 
with all thy strength.” Jesus - MARK 12:29) 


Let’s discuss the reliability of the Bible in the court of conscience. Prof. 
Muhammad Tahir-ul-Qadri in his book, Islam and Christianity wrote: 


“The criterion on the basis of which the sanctity of any revealed 
Book is critically evaluated comprises three elements: 


(1) Genuineness 
(2) Authenticity 
(3) Integrity 


1. Genuineness: The first requirement for assessing the correctness 
of a Book involves an analytical probing of the fact that the present 
complexion and condition of the Book is the same in which it was 
delivered by the founder of the religion himself. This primary investi- 
gation automatically leads to a secondary investigation, which may be 
more conveniently formulated in the form of an interrogation: Had 
the founder, of a religion himself given any Book to his followers in 
his life-time or not. If it is positively established that a revealed Book 
was given by the founder to his companions and followers, then the 
second question paca greater Tee Our main concern focuses 
on the fact whether the book, which is followed by the followers, is the 
same or not. If the answer is in the affirmative, the book is considered 

enuine; and if either of the questions is answered in the negative, 
then the Book is nothing but a clumsy piece of spurious propaganda. 


2. Authenticity: If it is historically proved that the Book was given by the 
founder, and it has come down to the present generation of Fis followers 
in its sie form, then the Book requires another critical examination 
to establish its bona-fides. The critical inquiry may be framed in the 
form of another question: Has any change or modification occurred 
in the Book or has it survived the vagaries of change and remained 
unmutilated. If it is proved that the Book has gone through a process of 
change and alteration, and various conflicts, errors and contradictions 
have been introjected into its contents, then it is absolutely unauthentic 
and unreliable and no amount of reconditioning can restore its original 
texture. But if it has resisted change and, remained uninterpolated and 
inviolate, it will be considered an authentic Book. 


3. Integrity: The third angle of approaching a revealed Book is to de- 
cide whether any external material was induded in it, or any internal 
material excluded from it during the process of its compilation. If the 
resence of these inclusions or exclusions is established, the Book will 
jose its integrity and at best can be described only as a tampered piece 
of revelation. But if it has remained intact and has survived the fluctua- 
tions of taste and temperament, its integrity shall be above board. It will 
qualify as integral form of exposition inspite of the pee eee 
criticism of its adversaries. Thus, in the light of the three-fold criterion, 
we can safely conclude that with the sole exception of Qur’an, the 
Holy Qur’an Book of Islam, none of the religious books possesses the 
characteristics of genuineness, authenticity and integrity.” 


With regard to the validity of the Bible keeping the above hints in 
mind, | request you to study my book: ‘Is the Bible God’s Word?”’, 
a copy of which has been enclosed for your study. 
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Listed hereunder are a few issues that require clarification: 


Yes, Islam teaches that ‘God is all powerful’ and ‘majestic’ from whose 
Oceanic Being the system of existence springs. Even so He would not do 
anything ungodly - as the Creator He would never assume the form of the 
created. Note well!, the Holy Qur’an, the Universe even Jesus (PBUH) 
came into existence by the divine will of God! Only a sick or untrained 
mind or both would accept the theory of the incarnation of God: 


“How then can man be justified with God? Or how can he be clean 
that is born of a women? Behold even to the moon, and it shineth 
not; yea, the stars are not pure in his sight? How much less man, 
that is a worm? and the son of man, which is aworm?” (JOB 25:4-6) 


Islam advocates the concept of the evolution of religion and religious thought. 
It should be noted that Muslims accept the Holy Prophet Muhammad 
(PBUH) to be the last of the Divine Messengers and the Holy Qur’an as 
God's final revelation. Since divinely instituted messengers appeared before 
bearing a divine set of instructions, thus the Holy Qur'an invites our attention 
to those fundamental truths. These basic truths can only be determined 
using the Holy Qur'an as the blueprint. For example the Holy Qur'an states: 


“Christ Jesus the son of Mary was (no more than) an apostle of 
God.” (Holy Quran 4:171) 


If a Christian were to refute or doubt the above Qur’anic concept, then 
they are requested to consult their scripture for conformation, here one 
is bound to find remnants of a divine message:”Nevertheless | must 
walk today and tomorrow, and the day fol hana For it cannot be 
that a prophet perish out of Jerusalem.” (Jesus - LUKE 13:33) 


Inspite of this request for one to turn to the Bible for conformation, 
the book as a whole still remains a corrupted and unreliable source: 
“How can you say, ‘We are wise and the law of the Lord is with 
us’? But, behold, the false pen of scribes has made it into a lie.” 
(JEREMIAH 8:8-10) 


Christians consider the alleged crucifixion and the subsequent doctrine 
of atonement significant. Yet this concept is contrary to Biblical teach- 
ings: “The soul that sinneth, shall die. The son shall not bear the 
iniquity of the father, neither shall the father bear the iniquity of 
the son: the righteousness of the righteous shall be upon him, and 
the wickedness of the wicked shall be upon him.” (EZEKIEL 18:20) 


Similarly sight JEREMIAH 3:30, DEUTERONOMY 24:16, 2 CHRON- 
ICLES 25:4 and 2 KINGS 14:6. 


Surely, Jesus (PBUH) being a beloved servant of God would not be 
humiliated: “And if a man have committed a sin worthy of death, 
and be put to death, and thou hang him on a tree: his body shall 
not remain all night upon the tree but thou shalt in any wise bury 
him that day; for he that sin hanged is accursed of God. That 
thy land be not defiled, which the Lord thy God giveth thee for 
and inheritance.” (DEUTERONOMY 21:22) 


The latter Biblical verse highlights the Jewish belief which Jesus consid- 
ered significant and eternal: “Think not that | am come to destroy 
the law, or the prophets: | am not come to destroy, but to fulfill. For 
verily I say unto you, Till heaven and earth pass, one jot or one little 
shall in no wise pass from the law, till all be fulfilled. Whosoever 
therefore shall break one of these least commandments, and shall 
teach men so, he shall be called the lest in the Kingdom of heaven: 
but whosoever shall do and teach them, the same shall be called 
great in the Kingdom of heaven.” (MATTHEW 5:17-19) 


For your edification, the doctrine of atonement would be of no value for 
a certain type of sin: “Wherefore I say unto you, All manner of sin and 
blasphemy shall be forgiven unto men: but the blasphemy against the 
Holy Ghost shall not be forgiven unto men. And whosoever speaketh 
a word against the Son of man, it shall be forgiven him, neither in 
this world, neither in the world to come.” (MATTHEW 12:31-32) 


If the doctrine of atonement is genuine then Jesus would not have 
uttered the words quoted above, because belief in atonement is 
said to bring about absolute remission of sins. Allow a fresh air of 
reason to enter your mind. Please! Consider the advice of Jesus to 
a rich young ruler pertaining to salvation. MATTHEW 19:21 


Wishing you well and everything of the best. Yours in Humanity, 
AHMED DEEDAT 
Durban, South Africa 
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ISLAM IN AMERICA 


BY ALL MEANS NECCESARY... 
.. ISLAM IN AMERICA IS ON THE RISE 


THERE IS NO ONE KIND OF MUSLIM 
By Andrea Stone, USA TODAY Jan. 27, 1994 


On Manhattan’s Upper East Side, 1,000 Friday worshipers crowd 
into a gleaming new $14 million mosque. 


In Bladenboro, N.C., butchers slaughter goats according to the rules 
of the Koran - Islam’s most holy book. 


And in Fort Monmouth, N.J.,an Army captain trains as the military’s 
first Muslim chaplain. 


A new sound is being heard in the USA, a land where church bells 
have always pealed loudest. It is the cry of the muezzin, the Muslim 
call to prayer, beckoning members of what experts say is the nation’s 
fastest-growing religion. And as the number of Muslims swells, so 
too does their political and cultural influence. 


“This is a new phenomenon,” says Sayyid Syeed of the Interna- 
tional Institute of Islamic Thought in Herndon, Va. “The Muslim 
population has grown through immigration, birth and conversion” 
in the past two decades. 


No one knows exactly how many of the world’s nearly 1 billion 
Muslims live here. The best estimate is at least 5 million- meaning 
Muslims could outnumber the USA’s 6 million Jews by early in the 
next century and make Islam the nation’s second- largest religion. 


Despite Islam’s growth, Muslims complain they are misunderstood 
and stereotyped. Though fewer than 20,000 belong to Louis Far- 
rakhan’s Nation of Islam, again under attack recently for racist and 
anti-Semitic statements, the public identifies most black Muslims 
with his group. So Muslim immigrants find themselves branded for 
the acts of extremists. Many cite a WASHINGTON TIMES head- 
line after the World Trade Center bombing in New York: “Muslim 
Arrested.” “If there’s an IRA bombing, they don’t say ‘Catholic’. 
Or ‘Greek Orthodox’ are raping Bosnians,” says Mustafa Malik of 
the American Muslim Council, a Washington interest group. “Most 
Americans don’t have a very positive attitude toward Muslims,” says 
Sulayman Nyang, a Howard University African studies professor. 
“Most see Muslims, through Middle East issues, as fundamentalists, 
terrorists, anti-Westerners. ... It is guilt by association,” Nyang says. 


Yet, contrary to their depiction in the media, Arabs make up just 
12% of U.S. Muslims, says the American Muslim Council. Muslims 
aren’t monolithic, says Yvonne Haddad, a University of Massa- 
chusetts Islamic historian. “They come from different countries, 
with different languages, different ethnic identities, different races. 
Africans, Asians, Europeans. Also converts. There is no one kind 
of Muslim.” But most Muslims are conservative on social issues, 
Sppesins abortion, premarital sex, homosexuality and divorce. 
They support school prayer. Many avoid alcohol, dating or dancing. 
Muslim women are urged to dress modestly, so head scarfs and 
floor- length dresses have become more common sights on U.S. 
streets. Despite their conservatism, Muslims who practice Islam's 
five pillars - accepting no god but Allah and Mohammed (PBUH) 
as his prophet, prayer five times a day, fasting, charity and making 
a pilgrimage to Mecca - make up just 10% of those in the USA, 
says Haddad. 


And some Muslim leaders worry about the effects of creeping 
secularization, even though there are about 1,100 mosques across 
the nation, most built in the last dozen years. 


“Drug addiction is non- existent in our community, our children 
aren't in gangs, we don’t have problems with alcoholism, with 
domestic abuse,” says Aslam Abdullah, editor of THE MINARET, 
the USA’‘s only Muslim-oriented English-language periodical. “Our 
moral values can contribute to society.” 
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Yet the Sela rules have to be accepted - America is not going to 
S 


be an Islamic state and Muslims do not want to impose Islam on 
anybody,” says Ihsan Bagby of the Islamic Resource Institute, a Los 
Angeles think tank. “Most Muslims have a strong love for the things 
American value - freedom of speech, respect for individualism and 
hard work.” 


There are two distinct Muslim communities in the USA: 


- Converts: Black converts make up 42% of Muslims and account 
for most conversions of U.S. - born residents, the Muslim Council 
says. One in 5 African slaves may have been Muslim before being 
forced to convert to Christianity, experts say. But it wasn’t until the 
20th century that Black Nationalism, through the Nation of Islam, 
sparked an Islamic revival. 


The Nation’s message of black superiority and racial separation, 
along with strict discipline and economic self- reliance, appealed 
to some black men beaten down by crime and poverty. Today, 
though, most black Muslims follow the teachings of Warith Deen 
Muhammad, who rejected the Nation’s racial theories and urged 
a return to mainstream Islam. 


Still, says Howard University’s Nyang, a Gambian immigrant, many 
blacks see Islam “as a cultural weapon in the struggle against racism” 
and a return to ancestral faith. 


- Immigrants: The first Muslim may have arrived with Christopher 
Columbus. Today, more than half the USA’s Muslims are immi- 
grants. Most came after 1964, when ue policies changed 
to allow more student and professional emigres from Muslim 
countries. Now, 1 in 4 U.S. Muslims is from India or Pakistan. 
Others come from the Middle East, Africa, Iran, Turkey, Southeast 
Asia and Eastern Europe. 


Haddad says most immigrants assimilate quickly, settling in 
suburbs or small towns where they often replace native- born 
professionals who have moved to larger cities. Many towns rely 
on foreign-trained Muslim doctors for health care, and other im- 
migrants work as engineers, scientists and business people. Farooq 
Kathwari, a Muslim, heads the Ethan Allen furniture company. 
Another Muslim, Fazlur Khan, was an architect of Chicago’s Sears 
Tower. “Muslims are quietly contributing,” says Syeed, “but that 
is very difficult to publicize,” 

Because of their diversity - immigrant and black Muslims have little 
contact - Muslims have yet to muster much political clout. Although 


some black converts and immigrants have begun to organize, most 
newcomers, like other immigrants, don’t get involved in politics. 
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“It will take some time,” says Haddad, noting Muslim political 
contributions are often rejected by politicians wary of offendin 
other constituents. Eventually though, “Muslims will go beyon 
the Jewish community” in influence. 


Says Mahmoud Dakhil of Los Angeles’s new Omar Mosque: “We 
want to educate Muslims about America and educate America 
about Islam. It’s a two-way street.” 


TIDE OF CONVERSION TO ‘A UNIVERSAL RELIGION’ 
By Bruce Frankel, USA TODAY, Jan. 27, 1994 


NEW YORK - As Shawn Waldron quietly makes his Shahadah, the 
1,400-year-old Islamic declaration of faith, the wiry 13-year-old 
is scarcely aware that he represents a significant cultural shift. 


Yet in joining 250 former Christians kneeling in prayer at the 
Abdul- Muhsin Khalifa mosque in Brooklyn, the son of a for- 
mer Baptist preacher joins a tide of conversion reshaping black 
America’s religious landscape. 


“There is a struggle out there for the bodies and souls of black 
Americans, especially black males in our cities,” says William 
Pannel, professor at the Fuller Theological Seminary in Pasade- 
na, Calif, There is some real concern out there” among black 
churches. 


African- Americans are the largest and fastest- growing segment 
of the USA's estimated 5 million Muslims - 42%. A new survey 
by the Islamic Research Institute found that 85% of the 11,000 
Americans who convert to Islam each year are black. Most con- 
verts are young men in their early 20s, seeking spiritual reme- 
dies to moral and religious confusion, racial inequality, and the 
violent uncertainties of inner-city life. Black converts say Islam 
provides clear direction, discipline, conservative family values 
and intellectual encouragement. 


“It’s not just a religion. It’s a way of life,” says recent convert 
Abdur- Rashid Taveras, 22. 


While the racial theories of the Nation of Islam have received 
most of the media attention in recent years, most black Muslims 
reject those ideas in favor of orthodox Islam, which they say is 
color blind.” It’s a universal religion,” says Shaheed Abdul- Malik, 
23, who converted in his teens. “It sees no color and no race.” 


Boosting its appeal the past year was the film MALCOLM X, which 
reminded the African-American community of that leader’s con- 
version. But the origins of Islam are deeply embedded in black 
America; reaching back to the founding ofthe Moorish Science 
Temple in Newark, N.J., in 1913.Slaves may have brought the 
faith with them to America. 


Thousands of American blacks were drawn to the Nation of Islam 
in the 1950s and ‘60s by the teachings of Elijah Muhammad. For 
40 years, he spread a version of Islam that championed Black 
Nationalism, racial chauvinism, quasi- militaristic discipline and 
economic self- sufficiency. 


Since Elijah Muhammad’s 1975 death, his son - Warith Dean 
Mohammed - has led black American Muslims away from racial 
separatism and into mainstream, moderate Sunni Islam. An es- 
timated 250,000 African-Americans are followers. By contrast, 
the Nation of Islam, active in converting black prisoners and 
led by Louis Farrakhan, has about 20,000 followers, experts say. 


In most African- American Muslim congregations, older leaders, 
now in their 40s, came out of the Nation of Islam - where they 
were attracted by its social activism. New converts focus more on 
Islam’s theological solutions, such as the treatment of Christian 
concepts like the divinity of Jesus. 


African-American men, on the other hand, find affirmation of 
their masculinity - one that insists fulfilling obligations to protect 
and provide for wives and children. Female converts, such as 
Hadiyyah Phipps Muhammad, 39, a hospital nurses’ aide, say 
the security that comes to women who submit to the patriarchal 
religion is a fair exchange for real sisterhood and a chance to 
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bond with reliable men. 


“In Islam, men don’t come to Jumha on Friday and then go out 
on the street and act the fool,” she says. 


“It’s not to say the home is your place, but it is your base.” says 
Sayyida Muhammad, 37, a public address announcer for the 
Port Authority of New York and New Jersey, “We are the most 
protected women in America.” 


In neighborhoods like Bedford-Stuyvesant, the effect of Islam is 
ele le. Where Muslims own stores, shopkeepers don’t hide 

ehind bulletproof barriers, as they do barely a block away. 
And after Muslim-led anti-drug campaigns, street dealing is less 
overt. Taveras says he might not have turned to Islam if he lived 
in the suburb. 


“But here,” he says, “Islam offers hope, solutions and a way out.” 


MANy BLACK MEN LEAVING THE CHURCH FOR THE MOSQUE 
(The Tennessean, Volume 89, No. 234) 


Suleiman Azia gave up Christianity to become a Muslim for lots 
of reasons. Growing up a black Baptist in Nashville, Tennessee, 
he said he never saw a biblical character in church literature 
that wasn’t white. Also, the various denominations seemed to 
give a confusing picture about just who Jesus is--ls he God, or 
the son of God¢ 


Perhaps most of all, church was attended mostly by women. 
Where were the men? “It seems there’s something lacking in 
the message if it’s not attracting men,” said Azia, 37, a Nashville 
native and businessman who left the church by age 18. 


“In Islam, | found a stronger ideal of brotherhood and moral 
discipline--and of manhood. Muhammad was a man just like 
us, and still he led a life that was pleasing to God,” said Aziz, 
owner of Vision Books International in Nashville. 


Aziz’s story could be multiplied by the thousands in America, 
and that’s what worries African-American church leasers. Though 
black churches remain a thriving institution, the conversion of 
black males to the religion of Islam poses a worrisome threat as 
the century winds down, according to a new national report. 


“It is already clear that in Islam the historic black church de- 
nominations will be faced with a far more serious and more 
powerful competitor for the souls of black folk than the white 
churches ever were,” said church historians Wric Lincoln of Duke 
University and Lawrence Mamiya of Vassar College, writing in 
the new Yearbook of American and Canadian Churches 1993. 


Church life among African-Americans is by no means eroding, 

according to scholars Lincoln and Mamiya: 78% of the black 

tute claims church membership, and attendance among 
lacks is slightly higher than whites. 
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But nearly 90% of converts to Islam in the United States are Afri- 
can-American men, a statistic that doesn’t surprise Amiri al-Hadid, 
a local sociologist who is himself a Muslim convert. “The church 
teaches you to be passive, but that’s not how you survive in Amer- 
ica.’ said al-Hadid, 48, a former Baptist who teaches at Tennessee 
State University and helped organize a new mosque in Nashville. 
“Islam teaches self-defense. It teaches knowledge and discipline, 
and the African-American male needs discipline. But there isn’t an 
ambience of guilt. In church, there is sadness, a sense of guilt, the 
need to repent, an emotional environment. But men are just not 
going to cry in public. Islam appeals to your reasoning. It encour- 
ages a rational relation with God, not emotions.” Nevertheless, 
al-Hadid, who was known as Andrew Jackson before changing his 
name this year, said Islam and Christianity should be driven into 
competition for the black community, but should collaborate to 
promote common values. 


Some local Christian ministers find the issue of male conversion 
to Islam too sensitive to talk about, but others confirm the trend. 
“The reason we're losing a lot of our kids to Islam is they don’t 
perceive Christianity as active enough,” said the Rev. Avery 
Blakeney, pastor of Messiah Baptist Church. Blakeney has lately 
recruited inner-city, Africa-American teen- age boys to plant trees 
and beautify the yard around J.C. Napier Homes--the king od 
activism youngsters need to learn Christian values of self-esteem 
and altruism and to give them reason to embrace church rather 
than the mosque, he said.” 


ARMY’S First MUSLIM CHAPLAIN SEES A Historic ROLE 
(Special to The NY Times) Buffalo, N.Y., December 24, 1993 


He was born a Baptist, but as a young man he embraced Islam 
and took the name Abdul- Rasheed Muhammad. Now, he has 
also taken the rank of Army captain, becoming the first Muslim 
chaplain in the armed forces and a symbol of growing religious 
diversity. 


Since his swearing-in on Dec. 3 at a ceremony at the Pentagon 
attended by fail friends and reporters, Captain Muhammad 
has been back home in Buffalo, finishing his work as a prison 
chaplain and preparing to report for duty on Jan. 10 at the Army 
Chaplains school in Fort Mommouth, N.). 


Sitting in the office of the mosque where he is an assistant imam, 
he said his appointment was a step toward acceptance of Islam 
as one of the nation’s major religions. “Muslims can now feel 
themselves becoming a little more mainstream,” he said. 


Captain Muhammad is the first of the 3,150 active-duty chap- 
lains in the armed forces who is neither Christian nor Jewish. A 
spokesman for the Defense Department, Lieut. Col. Doug Hart, 
said there were 2,500 people in the armed forces who identified 
themselves as Muslim, with 1,330 in the Army. Recruits are not 
required to report their religions, Colonel Hart said, and the total 
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could be higher. A group called the Muslim Military Members 
estimates the total is closer to 10,000. 


The research director of the American Muslim Council in Wash- 
ington, Mustafa Malik, said there were more than five million 
Muslims nationwide, most of them immigrants. An estimated 
42 percent of the Muslims are black Americans. They make up 
a majority of Americans converting to Islam and a majority of 
Muslims in the armed forces, Mr. Malik said, though neither he 
nor the Defense Department had precise figures. 


Captain Muhammad, 41, was born Myron Maxwell, the 10th of 
11 children in a family living in the Commodore Perry housing 
project here. Though fis family was Baptist, he was never bap- 
tized, he said, because his parents wanted to leave the choice 
to him. He did attend church as a youngster, but he remembers 
that it put him to sleep. By his teen-age years, he said, he was 
wondering why the worshipers were black, “but the symbols 
were not African- American.” 


“I wasn’t comfortable with it,” he added. “It didn’t sit right with 
my nature.” He began listening to recordings of speeches by 
Malcolm X and, in 1973, as an anthropology major at the State 
University at Brockport, he took a course in comparative religion. 
He found that “Islam was the right way for me personally.” In 
1974 he joined the Lost-Found Nation of Islam, a Black Muslim 
group that espoused racial separatism and Black Nationalism. 
He said he did not fully subscribe to the philosophy, but was at- 
tracted by the emphasis on personal responsibility and self-help. 


“In the projects where | grew up,” Captain Muhammad said, “the 
women were exploited. In the Nation of Islam the men were 
always polite. They were always clean cut. | felt the Nation of 
Islam had more to offer than the church.” After 1975 the Black 
Muslim movement changed course. Mr. Muhammad went with 
the large segment that abandoned Black Nationalism and ad- 
apie a more traditional practice of Islam under the leadership 
of Imam W. Deen Mohammed. 


“We've come from the extreme of being anti- government to 
having a representative in the military,” said Fajri Ansari, imam 
of Masjid Nu’Man, the mosque where Captain Muhammad is 
an assistant imam. Captain Muhammad has been an imam, an 
official qualified to advise other Muslims and to lead them in 
religious rites, since 1978. He also holds master’s degrees in 
social work and guidance counseling and has worked since 
March 1992 as a chaplain at two prisons in Albion. He sees his 
new position as historic but not revolutionary. “My goal is not 
to change the Army,” said Captain Muhammad, who was in the 
Army as a sergeant. “It is to educate the Army.” 


There are potential conflicts between Islamic practice and 
military routine. Muslims are expected to pray five times a day 
and meet for congregational prayer at midday on Fridays. In 
the month of Ramadan they observe a daytime fast, and Islamic 
women are supposed to wear a scarf that covers the head but 
leaves the face exposed. Captain Muhammad has already made 
one concession. Before his swearing-in and before anyone told 
him to, he shaved off his beard to comply with Army regulations. 
Though beards are not a religious requirement they are symbols 
of piety among Muslim men, he said, adding, “It was a struggle 
for me to cut It off.” 


Gunnery Sgt. Archie Barnes of the Marines, executive director of 
the Muslim ee Members group, said in general the military 
had been extremely flexible. 


Some commanders have tried to limit physical exertion for Mus- 
lims during Ramadan, he said. Nevertheless, Sergeant Barnes 
said, Islamic chaplains are needed because enlisted personnel 
are often uncomfortable asking superiors to meet their religious 
needs. 


en understand anything about the military structure,” he 
said, “it doesn’t come across well.” 


Mr. Alamoudi, from the American Muslim Council, called Imam 
Muhammad “a pioneer” and hoped that “others will follow in 
his footsteps.” 
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IstAmic Dietary LAws 


FASTING FOR HEALTH CARE 


The benefits of fasting transcend guiding the faster from idle talk 
and indecent acts. It is sentinel against disease; provide the faster 
follows the strict dietary rule: eat during fast-breaking and avoiding 
over-eating. Allah (GWT) states: 


“Eat and drink, but waste not by excess, for Allah loves not 
wasters.” (Al-Quran 7:31) 


A great deal of ailments originate from stomach indigestion. This 
is why the Messenger of Allah (SAW) says: “The son of Adam will 
never fill a container with something worse and evil than his stom- 
ach. It will suffice him some morsels (food) that will keep him on 
his feet, otherwise, he should divide his stomach into three parts: 
one third for his food, the other for his drink and the other third 
for his breath.” (Ibn Hibban) 


This hadith indicates that the stomach is the origin of harmful bacte- 
ria. Even in the age of sophisticated machines, you can hardly find 
a machine so fragile but yet so remarkably durable and efficient 
like the stomach. This is the machine that receives food particles, 
processes and refines them, and distributes the products to different 
parts of the ae This is a lifelong operation. For the non-faster, 
the stomach will have no chance for rest. When the stomach is 
empty, as a result of gt it gets well- desired rest, to renew and 
rejuvenate its energy. With the fasting, the stomach is forced to 
go through a discharge whereby harmful residues are eliminated 
through perspiration as the body searches for food during fast. 


During fast, the system of secretion is organized, and this in turn 
benefits the blood pressure, inhibiting hardening of the arteries. 
The heart and kidney functions are enhanced as the work load 
tapers off. The fast helps to correct the Aah of obesity and 
diabetes. Doctors over the years have used fasting as a prescription 
for certain ailments. 


There was a discussion between Ali Bin Husain bin Waquid (raa) and 
a Christian physician to the Khalifah, Haroon Ar- Rasheed, about 
Islam’s outlook on the science of medicine and health care. The 
physician said to Ibn Waquid: “There is not in erst Book, Al-Quran, 
anything about medicine. For if Al-Quran is a book of science, what 
about this science? Aren’t there two kinds of sciences: the science 
of the body and the science of the soul?’ Ibn Waquid responded: 
‘Allah, the Most High has combined both sciences in half of a verse, 
when He states: “...Eat and drink but waste not by excess, for 
Allah loves not the wasters.” (Al-Quran 7:31) 


The physician said: ‘Why, then, has nothing been mentioned about 
medicine from the mouth of your Messenger?’ Ibn Waquid replied: 
‘Our Messenger (SAW), has combined the sciences about medicine 
in a few words when he says: “The stomach is the house for disease 
and prevention is the essence of medicine.” The Christian physician 
then said: ‘Then your book, Al-Quran, and your Prophet Muham- 
mad left nothing about medicine for Jalienas (a famous physician 
of the ancients).’” (Arkanul Arbaah) 


An American physician published a report on fasting and its benefits 
saying: “It is mandatory on every person who is sick to restrain from 
food certain days in a year whether he be wealthy or poor because 
if bacteria can find food in abundance in the body, it will grow and 
multiply. But with fasting it becomes weak.” He then praised Islam. It 
should be considered as the wisest religion, for as it mandated fastin 
it has mandated health care. He continued: “Indeed, Muhammad, 
who brought this religion, was the best physician who succeeded 
in his leaching: for he called for prevention before ailment, that is 
apes in fasting and the nightly prayer (Taraweh) that Muslims 
observe after fast-breaking every day of Ramadan, for these physical 
acts contain high benefits in digesting food.” 
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COCONUT COOKIES (Yields 28) 


Ingredients: 


- 1 1/8 cup sugar - 2 eggs 


- 1 teaspoon cardamon powder 


- a pinch of nutmeg powder 


- 2 3/4 cups dried coconut flakes 


age 
COCONUT 
COOKIES 


Preparation: 
Beat the eggs lightly. 
Add the sugar and mix well. 


Add the coconut flakes, nutmeg powder, cardamon 
powder, and mix them all well. 


Take a small portion from the mixture and form it 
into a ball shape. 


Now flatten this ball shape and place on a buttered 
baking tray. Continue the same with the remaining 
mixture. 


Remember to leave space between the cookies. 
Heat oven to 350 degrees. 
Bake them for 15-20 minutes until golden brown. 


Allow to cool and ENJOY!! 
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Woman, in Islam, was created by God to be man’s partner. The Creator 
built into both man and woman a mutual correspondence so that each 
would find contentment in the other. The Qur’an calls man and woman a 
“garment” for each other, signifying their reciprocal closeness to each other 
(what is physically and continuously closer to oneself than one’s clothing?), 
their mutual interdependence. As far as religious duties are concerned, 
Islam made the sexes absolutely equal. It has exempted women from these 
duties when they are menstruating, pregnant, or recovering from childbirth. 


Unlike most other societies of the time, Islam, from its beginning, 
recognized women as autonomous legal personalities with civil rights. 
As a complete legal person the adult Muslim woman is granted title 
to keep her name forever. She has the right to acquire, keep, and sell 
property as she pleases in perfect freedom. Her consent must be ob- 
tained for any transaction involving her, be it the lease of her property, 
the cultivation of her field, or, above all, her marriage. She cannot be 
coerced into anything. Unless she is a minor, and hence dependent 
upon her parents or guardians, or unless she has appointed another 
erson to be her attorney-at-law or representative, she must exercise 
er rights in person in order to make a transaction legally valid. 


Woman, in Islam, is not considered the source of evil. In Islamic 
belief she did not tempt Adam; nor did the devil or death, whether 
See or moral, come into the world through her. The Qur’an 
tells that God had prohibited Adam and Eve from touching a certain 
tree and that they disobeyed and had to be expelled from Paradise. 
It does not say that the act of disobedience was sexual; nor did it 
have anything to do with the “tree of knowledge. 


“Furthermore, the Qur’an adds that the disobedient act was repented 
and that God forgave its perpetrators. Evidently, the guilt was purely 
that of disobedience. The Qur’an even explains the act as the result of 
human forgetfulness (Qur’an 20:115) which Islam regards as punishable 
because of the tremendous importance it lays on moral responsibility. 
Hence, there is no “fall” in Islam, and no resultant “original sin” in any 
form. Woman, therefore, is innocent. She is a positive good, a consoler, 
a source of happiness and fulfillment to man, as man is to her. 


Male-female relations have to be ordered and governed if the ethical 
demand of responsibility is to be met. To this end, Islam provided a whole 
system of laws governing those relations, for it believes that man-woman 
affairs cannot be leftto the whimsy ofthe moment nor to the arrangements 
of others. Marriage itself, as an institution, is regarded by Islam as a solemn 
compliance with the ethical requisite of responsibility. In condemning 
sexual acts outside of marriage as punishable crimes, Islam does so not 
because sex is evil in itself but foci ithas been engaged in irresponsibly. 


Islam considers that in male-female relations there is a physical 
side and an emotional side, as well as a spiritual side. Further, it 
maintains that adultery is a fulfillment of the physical side, and that 
it is often entered into at the cost of the long-run emotional side, 
and always at the cost of the spiritual. For in adultery one partner 
is always using the other, or allowing himself or herself to be used, 
as an object. Where one partner has proper regard for the other, 
surely he or she should be willing to transform the relationship into 
marriage. Marriage in Islam is not a sacrament but rather a civil 
contract by which the partners freely proclaim their plan to regard 
each other henceforth as ends, and not as means. 
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MIRACLES OF THE QuR’AN 


THE RHETORIC AND EXCELLENCE OF THE QuR’AN 


The language of the Qur'an is unsurpassed in its accuracy of meaning and 
expression. Each letter and word has its place while the language is free 
from fault. These unique features are found manifested in the use of one 
single letter or a preposition, as is demonstrated in the following verse: 


“Say (unto the disbelievers): Travel in the land...” (Qur’an al- 
An’am 6:11) 


Here, the reader may wonder why Allah has used the preposition Fi’ 
(‘in’) instead of ‘Ala (‘on’) as correct Arabic usage dictates. However, 
this structure may be justified if we assumed that the proposition Fi’ 
(‘in’) entailed adverbiality, and considered the word Al-ard (‘earth’) to 
be an adverb of the word ‘walk,’ and the meaning permitted it. But 
in the Qur’an there is no allowance for likelihood. Each expression is 
measured to fit strictly the meaning it conveys leaving no shadow of 
doubt as to its interpretation. Each letter or word has one definite mean- 
ing and purpose which unfolds itself readily to the inquisitive mind. 


With the advance of science into the nature and function of our 
universe, we have come to learn that the earth is not limited to 
its terrestrial and aquatic components. It also comprises a gaseous 
envelope which cleaves to it and gives it life, and without which 
life on earth would have been impossible. People living on earth 
make use of the properties of this gaseous extension or atmosphere 
for their benefit and progress in exactly the same way as they make 
use of the rocky crust and the liquid surfaces, or land and sea. Thus, 
when we travel in an aeroplane at about thirty thousand feet above 
the surface of the earth we are still moving within the boundaries of 
the earth. We pass beyond this boundary when we cross the limit 
of the atmosphere and plunge into space. 


This scientific fact was a mystery to man when the Qur'an was first 
revealed. Only Allah possessed this knowledge. Now we know that we 
are living and moving amidst two layers of matter: the solid matter of 
the earth and the gaseous matter which is air. No one today is ignorant 
of the fact that the three states of matter are solids, liquids, and gases, 
but this primary knowledge was not available to man fourteen centuries 
ago, and neither Muhammad nor anyone else could have known this. 


A further example of the accuracy of usage and clarity of meaning, where 
no redundancy or synonymity exists, can be seen in the following verses: 


“,.. And persevere whatever may befall you. Lo! That is of the 
steadfast heart of things.” (Qur’an Luqman 31:17) 


“And verily whoso is patient and forgiveth - lo! That, verily is (of) 
the steadfast heart of things.” (Qur’an al-Shura 42:43) 


In the second verse the preposition “of” (LAMIN) may pass unno- 
ticed or be taken as an emphatic synonym. But this is not so, be- 
cause every letter or word in the language of the Qur’an is selected 
with the utmost care to convey one intrinsic meaning and definite 
urpose. There is no such thing as synonymity in the Qur’an. Each 
etter and word has its own fixed meaning which no other word 
can express as accurately, irrespective of their seeming similarity. 


If we consider thoughtfully the meticulous selectivity of the words 
in the above verses and their underlying meaning, we soon come to 
realize that there are two kinds of patience. In the first kind there is 
no direct adversary or person responsible for hardship or misfortune; 
for example a brick falling from a building under construction onto 
the head of an unsuspecting pedestrian, or the collapse of a newly- 
built house over peacefully sleeping tenants. In all incidents and 
mishaps of this nature no individual bears the responsibility for the 
victim's misfortune. It is therefore easy for the unfortunate man to 
restrain his anger and accept his misfortune as an act of Allah. This 
kind of patience does not require a great deal of energy and can 
be easily achieved. But patience which is “verily of the steadfast 
heart of things” is that which involves an antagonist against whom a 
victim has the freedom to retaliate and avenge himself, but prefers 
to suppress his anger and vengeful tendencies and forgive him. This 
kind of patience is deemed by Allah to be worthier than the first, 
gcause in this kind the aggrieved is dominated by his instinctive 


anger and feelings of injustice, and has to exercise a great deal of 
self-restraint. He is restrained by his fear of Allah, and refrains from 
responding to evil with evil. In the above verses, Allah defines the 
merits of the two types of patience and their corresponding heavenly 
rewards. He also describes the human responses of retaliation that 
ought to be observed in each case by the faithful. Thus, in the first 
case they are commanded to accept what befalls them with humility 
and resignation to His will. In the second they are commanded to be 
forgiving and to maintain their faith in Allah’s justice. 


The preposition ‘of’ has obviously been used to accentuate the dis- 
tinction between the kind of patience in which forgiveness is not a 
necessity, and that in which forgiveness represents a test of endurance 
of injustice and of the believer's trust in Allah’s providence and will. 
This shows how a single letter or preposition can bear such dept of 
meaning and discriminating power in the language of the Qur’an. 


ADDRESSING THE INNER SELF 


The miraculous features of the language of the Qur’an are not limited 
to the accuracy of its words and letters or to their suitability of meaning. 
They are also exhibited in its unequaled ability to reach the deeply-hid- 
den desires and tendencies of human nature, thus illustrating the all- en- 
compassing and perfect knowledge of its true Maker. Allah, throughout 
the Qur'an, always addresses human attributes and tendencies, accu- 
rately answering any uncertainty that His injunctions may arouse in the 
minds of His worshippers. But this accuracy may, sometimes, require 
some modification in the use of one word in order to convey a new, 
broader and more apt meaning. This unsurpassed dexterity of language 
isa dominant feature of the language of the Qur’an, as can be observed 
in the following verse in which Abraham ay “Lo! They are (all) an 
enemy unto me, save the Lord of the worlds, Who created me, and 
He does guide me.” (Qur’an al-Shu’ra 26:77-78) 


Here a question could be raised as to why Abraham said “Who created 
me,” and not ‘He is the One Who created me,” which would empha- 
size the notion of creation. The answer is that creation does not require 
confirmation or assurance, for no one except Allah has the power to 
create a human being, and, therefore, no confirmation of this power 
is necessary or needed. But as far as guidance is concerned, there 
many people who pretend to posses this power or talent. Some have 
constructed disciplines along the lines of religion, while others have 
distorted them. Both have declared that their purpose was to guide 
mankind. Thus anyone could set out his own views and pretend that 
they are the worthiest disciplines of guidance for humanity to follow. It 
was therefore necessary to stress that guidance is in the hands of Allah 
and is bestowed upon mankind according to His will and design. The 
situation required that tara HUWA (‘He’) be introduced in 
the phrase FA HUWA YAHDINI (‘and He does guide me’), in order to 
stress this fact and remind worshippers that guidance is a blessing that 
only Allah can bestow. The verse goes on to confirm this precept,”And 
Who feeds me and waters me, and when | sicken, then He heals 
me, and Who causes me to die and then gives me life (again).” 
(Qur’an al- Shu’ara 26:79-81) 


The pronoun huwa (‘He’) was introduced in the above verse because 
the actions needed confirmation that Allah was behind these blessings. It is 
only by His will that we are able to attain them. Both sustenance and cure 
from sickness are made possible by His will and providence. In contrast, 
the pronoun ‘He’ was omitted in the last sentence because no one could 
pretend to posses the power of giving life or taking it away. The exclu- 
siveness of this attribute to Allah needed no justification or confirmation. 


Thus, Allah adds one word or omits another according to the 
needs of the situation, so that the precise and desired meaning 
be accurately and adequately expressed. If Allah had added the 
proneaa ‘He’ to the above verse, or omitted it altogether, it would 

ave passed unnoticed, and the controversy that the Qur’an was 
man-made would have continued unabated. 


The accuracy of meaning and expression may sometimes require the 
restructuring of words; changing them from transitive to intransitive 
verbs and vice versa. The verb SAQA (‘to water’) for instance, is 
sometimes used in four forms. This multiple and varied usage can 
be observed in the following verse: 


“... Their Lord will slake their thirst with a pure drink.” (Qur’an 
al- Insan 76:21) 


In another passage, we notice that the verb SAQA (‘to water, to give a 
drink, or quench thirst’) is used to denote an entirely different meaning: 


If they (the idolaters) tread the right path, We shall give them to 
drink of water in abundance.” (Qur’an al-Jinn 72:16) 
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Although the two words stem from the same root, the omission or 
addition of a letter gives the modified word an entirely new and dif- 
ferent meaning. The addition or the omission is not used for the sake 
of expediency or to avoid repetition of the same word. Actually each 
word has a definite meaning that cannot be substituted by any other 
word. Thus, the expression in the second verse “We shall give them to 
drink” means that although Allah has provided water in abundance for 
man, he has to look for its source, whether it is a well, a spring or river. 
In contrast the expression ‘Their Lord will slake their thirst’ entails no 
effort on the part of man, for in Paradise water will automatically come 
to the lips of the thirsty whenever they wish. There is no toil or effort for 
the dwellers of Paradise. 


All their wishes are answered instantaneously in response to their 
thoughts. This differentiation in the use of words and their corre- 
spondent meanings is well demonstrated throughout the whole of 
the Qur’an, as can be remarked in the following verses: 


“,..What! Even though their fathers had no knowledge whatso- 
ever, and no guidance?” (Qur’an al- Ma’idah 5:10 


“...What! Even though their fathers were wholly unintelligent 
and had no guidance?” (Qur’an al- Baqarah 2:170) 


Whereas to the casual reader the two words LA YYLAMUN (no 
knowledge) and LA YA'QILUN (unintelligent) may seem to refer 
to the same thing, a thorough examination of their full context 
will reveal their entirely different and true meaning: 


And when it is said unto them: Follow that which Allah has re- 
vealed, they say: We follow that wherein we found our fathers. 
What! Even though their fathers were wholly unintelligent and 
had no guidance? The likeness of those who disbelieve (in 
relation to the messenger) is as the likeness of one who calls 
unto that which hears naught except a shout and cry. Deaf, 
a therefore they have no sense.” (Qur’an al-Baqarah 
2170-17 


“When it is said unto them: Come unto that which Allah has 
revealed and unto the messenger, they say: Enough for us is 
that wherein we found our fathers. What! Even though their 
fathers had no knowledge whatsoever, and no guidance? O ye 
who believe! He who errs cannot injure you if you are rightly 
guided.” (Qur’an al- Ma’idah 5:104-105) 


Orientalists contend that the two words are synonymous in meaning; 
that knowledge and intellect are one and the same thing; and that an in- 
telligent person is capable of gaining knowledge and comprehending it. 


This contention is far from accurate as far as the meaning of the 
two words, as expressed in the above passages, is concerned. In 
fact, each word has its distinctive and intrinsic meaning. When 
Allah used the word LA YA’'QILUN (unintelligent’), He meant that 
the idolaters did not understand anything about this universe and 
its divine portents, because they did not use their minds properly, 
and that if they had used their intellect, without bias or prejudice, 
they would have ultimately seen the truth. Thus, in using the word 
LA YAQILUN (‘unintelligent’) Allah deemed them to be lacking in 
both reason and wisdom in matters of worship, as well as failing 
to perceive the true meaning and indication of the various divine 
portents in the universe and how it operates. 


In contrast, by using the words LA YALAMUN (‘have no knowl- 
edge’), Allah deemed the idolaters to be lacking in both knowledge 
and intellect which means that in addition to their lack of reasonin 
and inability to perceive the true meaning of this universe an 
the power that governs it, they were ignorant of what others have 
learnt or acquired. For a man who lacks intellect does not reason 
or see the link between universal phenomena and their Creator 
and co-ordinator. But a man who has no knowledge does not use 
his mind, nor does he even try to acquire knowledge from others 
who have the insight to see Allah's might through His portents and 
His universe. The acquisition of meaning could be accomplished 
from someone else’s recording of knowledge or the elucidation 
of the phenomena of the universe. This kind of learning happens 
all the time. For instance, when one reads a book written by a 
scientist or a scholar, he learns from what they have been able to 
record or discover, or from the product of their thinking. Thus he 
can learn about gravity or astronomy or any other field without 
actual research or experimentation. 


The word ‘unintelligent’, therefore, referred to those persons who 
were reluctant to exert any worthwhile and purposeful mental 
or contemplative effort over Allah’s portents and their meanings. 
They expressed this reluctance when they said, “Enough for us 
that wherein we found our fathers.” 
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The word ‘unintelligent’, therefore, referred to those persons who 
were reluctant to exert any worthwhile and purposeful mental 
or contemplative effort over Allah’s portents and their meanings. 
They expressed this reluctance when they said, “Enough for us that 
wherein we found our fathers.” 


To which Allah commented, “Even though their fathers were 
wholly unintelligent?” (Qur’an al-Baqarah 2:171) 


He describes those insensitive to His revelations as the deaf, dumb 
and blind. But the idolaters deemed by Allah to have no knowl- 
edge are those who refused to think or learn from others and were 
content with the religion of their forefathers. 


“..and that ye slay not your children because of po - We 
provide for you and for them...” (Qur’an al-An’am 6:151) 


It is also demonstrated in the following verse from the passage of 
al- Isra’ which deals with the same issue: 


“Slay not your children, fearing a fall to poverty. We provide for 
them and for you...” (Qur’an al-Isra 17:31) 


On the surface there seems to be no difference in meaning between 
the sentences ‘We provide for you and for them’ and ‘We provide 
for them and for you’. But a close examination of the two verses 
will soon reveal that the first refers to poverty which already exists, 
for a poor man’s primary concern is how to provide for himself and 
his wife. He is in constant fear of the hardship he is bound to face 
if the size of his family increases. 


Hence came Allah’s assurance “We provide for you and for them” 
(i.e. when they are born). He is telling him not to worry in advance 
about the difficulties of providing for his future children, because He 
alone determines the sustenance of all His creatures. In the second 
verse the persons referred to are not poor, but although they are 
well provided for, they are still apprehensive that the birth of more 
children may create new difficulties, and eventually poverty. 


Here again Allah assures them that the birth of children will not 
take away any part of their parents’ sustenance, and that each 
child’s sustenance is being determined by Him at birth. Some may 
ask, why did Allah not say, “We provide for all ‘instead of ‘for you 
and them’, or ‘for them and you’? The reason is that He wanted 
to make it clear that every creature on this earth has its own share 
of His bounty, which is divided among them according to His will 
and wisdom, and that no one can take even the smallest part of 
the other’s share, nor does the birth of a new child diminish what 
had already been decided for his parents. 


“YOU ARE THE MIGHTY, THE WISE’ 


The accuracy of meaning is impressively demonstrated in the fol- 
lowing verse in which God speaks to Jesus: 


“...O Jesus, son of Mary! Didst thou say unto mankind: Take me 
and my mother for two gods beside Allah? He says: Be glorified! 
It was not mine to utter that to which I had no right. If | used 
to say it, then You knew it. You know what is in my mind and I 
know not what in Your mind. Lo! You, only You, are the Knower 
of Things Hidden.” (Qur’an al-Ma’idah 5:11 7) 


Then Jesus continues, “If You punish them, lo! ge are Your 
slaves, and if You Ht Me them, (lo! they are Your slaves). Lo! 
, the Wise.” (Qur’an 5:118) 


Jesus’ saying “If You punish them... they are Your slaves” is a settled 
case, for we all are Allah’s slaves, governed by His will. We must 
submit to His justice and providence and abide by His command- 
ments and injunctions. But if we consider the situation to be one 
of forgiveness, why then has Jesus used the word ‘Mighty’ whereas 
the word ‘Forgiving’ would seem more appropriate? 


You, only are the Mig 


This remarkable and selective use of words and expressions illus- 
trates the fundamentally surpassing power of the language of the 
Qur'an. This same power is denoted in Jesus’ plea ‘If You forgive 
them’, because it bears the actual meaning of forgiveness, for if Al- 
lah were not forgiving, how then could He forgive? In fact, ending 
the verse with the adjectives ‘Mighty’ and ‘Wise,’ indicates that in 
addition to Allah’s freedom and power to bestow forgiveness at will 
no one has the right to question His acts. He is the ‘Mighty’ an 
the ‘Wise’ who gives no account of what He does. The word “Wise’ 
(al- Hakim) has been introduced as a means of pleading for greater 
forgiveness and mercy for those who are misguided. 
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Why I EmsBraceD IstAmM 


AN ACCOUNT Of AN AMERICAN WHO ACCEPTED 
ISLAM - ISMAIL GOODWIN 


My name is Ismail Goodwin. | am a 47 year old white American. | 
work for Pacific Bell in San Francisco and I live in South San Fran- 
cisco. | became a Muslim on May 15, 1991 at the Islamic Center 
in San Francisco. 


Before embracing Islam | was not really unhappy, there just seemed to 
be something missing from my life. | Considered mee to be a typical 
American bachelor. | had examined other religions and philosophical 
eee but for one reason or another found something lacking in 
them. After embracing Islam, my life has changed in very positive 
ways. My experience is the same as many others that | have heard 
of; | feel that | have been a Muslim my entire life and it is difficult 
for me to understand thoughts and actions prior to my conversion. 


Q: Would you kindly tell us how your interest in Islam began? 


A: Although | had an interest in philosophy and religion, | had always 
avoided material about Islam for some reason. It took a war to arouse 
my curiosity about Islam and Muslims. On the night that the United 
States started bombing Baghdad, | left for a two week vacation in 
Mexico. | encountered no support for this action in Mexico and | 
wondered why. | made an agreement with myself that when I returned 
to California; | would read 10 books about the Middle East to try 
to understand what led to this action by my government. These 10 
books referred to Islam often enough that my curiosity was aroused. 
So | became interested in the religion of Islam because of the situation 
in the Gulf Region. | read a couple of books on Islam. There were 
a few times in which | was alone in my apartment in which | kept 
repeating the 5 pillars of Islam. | knew that in my heart | did believe 
in these 5 pillars of Islam, which are the basic principles of Islam. | 
also remember reading a Hadith or saying of the Holy Prophet (pbuh) 
which had a huge impact on me. The Hadith goes as follows, “If you 
take one step towards Allah, He will take two towards you. If you 
walk towards Allah, He will run towards you.” 


| was a person without much faith. After reading this Hadith, | 
made a decision that | would pray to God to give me guidance. | 
truly believed that | should have faith and therefore | wanted to be 
given some guidance. 


A short time later, | wrote the Islamic Center of San Francisco and 
asked for some literature on Islam. After receiving this literature, 
| read it and it was like a door had been opened for me. These 
were the first literature that | read by Muslim writers so therefore, 
they were written from a totally different perspective. Although the 
prior books | had read were not anti-Islamic, they just didn’t have 
the same effect on me. Perhaps the wording that was used was 
somewhat different. It was then that | realized that Islam was my 
chosen path. I sincerely hope that all people who are interested in 
Islam read books written by Muslim writers. 


Q: Did you feel anything holding you back from Islam? 


A: No, | do not think so. | had reached the point in my life in that | felt 
there was something missing. | just couldn't deny it. Islam was a very 
seductive thing for me. | was ready for Islam and therefore very recep- 
tive to it. | felt in my heart that | was a Muslim. | could, therefore, either 
follow my true feelings or be untrue to myself and pretend that | wasn’t. 


Q: Were you afraid that you might not be accepted by the 
Muslims? 


A: The idea in Islam of the unity and oneness of God and the broth- 
erhood of mankind was a very strong attraction for me. | cannot 
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remember having any doubts or uneasiness about being accepted by 
other Muslims. eee Islam seemed so natural and right that | 
guess | just assumed | would be accepted. It just never was an issue. 


Q: Were you surprised to find a deep message in Islam? 


A: | was very much surprised. The biggest surprise for me was that 
| couldn't believe that Muslims believed in what they did. Further, | 
couldn't understand why Muslims were portrayed the way they are in 
the media and yet those are not the things they believe in or talk about. 


| had been an average American person who bought into the media 
eatery and stereotypes of Muslims. Shockingly enough, | really 

lieved that Muslims were “Madmen”. But after reading the literature 
on Islam, in particularly the ones from Muslims point of view, | was 
ready to become a Muslim. | didn’t know what that involved. | was even 
a little naive about it. | just remember sitting one night and saying to 
myself that | really believe in the message of Islam. | remember thinkin 
that it would probably be very difficult in this society to go ahead an 
embrace Islam. But then | remembered a quote which might have been 
said by Abraham Maslow, but | am not really sure, which goes like this: 
“You should never for the sake of comfort deny your own experience.” 
So then | said to myself that | now have to make a choice. | can either 
take the easy, comfortable way out or go ahead and follow the path 
of Islam, which I believe to be the right path. 


Q: Did you speak to any friends or family members and ask 
their opinions before accepting Islam? 


A: Not so much. | told my family and friends of my interest in Islam 
and my wanting to embrace the faith. 


Q: Did your family object to your studying Islam? 


A: | informed my family of my intentions before embracing Islam. | 
think whatever problems they have regarding Islam are a result of the 
media presentation of the religion and political events in the world. 


Recently my mother attended a lecture by Ahmad Deedat, a Muslim 
scholar of comparative religion, in San Jose with me. It means a 
Beat deal to me for my mother to accept my way of life. Little by 
ittle, my family seems to be more understanding. | believe this has 
to do with my behavior now as compared to my previous behavior. 


Q: How did your mother react to you accepting Islam? 


A: At the beginning my mother was very supportive of me and 
happy that | Fad found a religion | was happy with and believed 
in. However, she became very upset with Muslims in general after 
the World Trade bombing. The media’s portrayal of Muslims durin 
the World Trade bombing was not very good. My mother and | ha 
a few ups and downs since then, but all in all, she has been fairly 
supportive of me. Since then, | have taken her to hear Ahmed 
Deedat speak in San Jose last month. She has also watched several 
Ahmed Deedat videos with me. 


My mother accepts many of the principles of Islam and is very 
adamant about the fact that she doesn’t accept the trinity. Nor 
does she believe that Jesus is God. | really wouldn’t be surprised if 
she accepts Islam one day, Inshallah. | think that she is a Muslim at 
heart, but just not yet ready to admit it. 


Q: Were you concerned how your friends would react to your 
accepting Islam? 


A: No, not at first. At the beginning, | guess | was naive to assume 
that | could be a Muslim and people would just accept it. But | 
found that was not always the case. Let me just say that, there are 
friends that | had before becoming a Muslim that | no longer see. 
There were no arguments or hostility; it just seems that we are 
going in different Aiecions now. Many of the things that we had 
in common are no longer important to me. So | ele we drifted 
apart. | believe that when people look at me and the way that | live 
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my life and compare that with my previous lifestyle, they are able to 
see positive change. | believe the negativity regarding Islam stems 
from the media presentation and not from interaction with Muslims. 


Q: Did any of the beliefs and practices of Islam intimidate or 
frighten you? 

A: No, that wasn’t a problem. It wasn’t really that hard for me 
to change because | really didn’t hang around in all these social 
circles. As for the drinking of alcohol and eating of pork, this was 
surprisingly easy for me to give up. And although they had played 
a huge part of my life prior to my accepting Islam, once | became 
a Muslim, they were very easy to give up. 


Q: How difficult was it to suddenly stop and give up many things 
that you had been doing? 


A: | think one of my difficulties had been that | never knew how 
to behave. | had beliefs of right and wrong but it was too easy to 
rationalize and justify my errant behavior. Islam provides you with 
an entire framework for life and a code of conduct. This makes it 
easier to let inappropriate behavior drop away. | know what | should 
do! | know what is most pleasing to God! So this makes the process 
of reforming my behavior easier. 


Now let me also say that | still struggle with many aspects of my 
life. | am certainly not perfect, but | now know where to look for 
guidance. | humbly request that anyone reading this will pray for me. 


Q: How did you feel the first time you went to the Masjid? 


A: | wasn’t afraid to go to the mosque the first time. | just didn’t 
know how to act. Everybody really made me feel welcomed and was 
very nice to me. | remember the first night | attended the masjid, | 
heard the men referring to each other (one another) as “Brother”. 
This really gave the eae one of unity. That made a special 
impact on me because it showed the acceptance of all the men as 
being equal--all the men were brothers. This really impressed me 
because it seemed so sincere. 


Q: Did anyone notice a difference or change in you after you 
accepted Islam? 


A: The change was gradual. | am still changing today. However, | 
have noticed a change in the way | see things and also |am a much 
more tolerant person today. | seldom cuss these days nor do | use the 
same kind of language that | use to. | am still learning many things 
and therefore still changing and improving my behavior. 


Q: Was it difficult for you to give up the belief in the trinity when 
accepting Islam? 


A: No, | never really believed in the trinity. | haven’t attended a 
church in over 20 years. When I was in high school, | used to attend 
church more for the social activities than for any religious conviction. 
Intellectually | could never go along with the trinity. | used to see 
everybody believing in it so | assumed that | was the ony one with 
the problem. So | use to go along with it to participate in the church. 


Q: What impressed you most when you read the Holy Quran? 


A: The single most impressive aspect for me, is the purity of the 
text. Whether or not you believe the Quran to be the word of God, 
if you are honest, you must admit that these are the words that 
Muhammad (SAW) recited to the people in the Arabian Peninsula 
1400 years ago. Maurice Bucaille, a French surgeon, wrote a book 
in which he examines scientific information contained in the Quran. 
Dr. Bucaille’s conclusion is that a man living in 7th century Arabia 
could not have had some of the information contained in the Quran. 


| have been uCyinS Arabic for two years and feel that my efforts 
are finally paying off. The most impressive thing to me is that | can 
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be absolutely certain when I read the Quran, in the original Arabic, 
that these are the words that Muhammad (SAW) actually spoke and 
which | believe to be from God. 


So if you have doubts about the Holy Quran, you can learn Arabic 
and examine it yourself. The text has not been corrupted; it exists 
in the original words of revelation. 


Q: Now that you are a Muslim, what are your impressions of 
Muslims? 


A: Let me tell you a story. | was walking down the street in Istanbul, 
Turkey. Men were entering a small mosque during the call to prayer. | 
performed my ablutions and participated in the congregational prayer. 


After prayer, | exchanged communicate to them that | was Ismail 
from America. One man said to me “Chay (tea)!” and gently tugged 
at my sleeve. We walked with our arms around each others shoulder 
through a maze of buildings and alleys to his small tea station in an 
office building to share tea and mutual goodwill. | walked arm and 
arm through unfamiliar surroundings in a strange country with a 
complete stranger whose language | could not speak. | never once 
had any concern for my well-being or questioned my judgment. 
Such is the beauty of Islam, and the feelings of the Muslims toward 
one another reflect this beauty. 


My impressions of Muslims are baat positive. We are certainly not 
perfect, seer speaking we hold ourselves to a higher stan- 
dard of conduct than the average person. As with any generality, 
there are certainly exceptions. 


Q: Have you ever felt that it was all part of a plan--the path you 
have taken in life to finally reach Islam? 


A: Yes, | do believe it was God’s plan. Perhaps | needed to go through 
some of the negative experiences | did in life to finally reach and 
appreciate the point | am at now. Ten years ago, if a Muslim person 
knocked on my door trying to explain the teachings of Islam to me, 
| probably would have thought that he was crazy. But at the point 
where | am now in my life, | was confronted with the beliefs of Islam 
and ready to accept them. It was a very easy transition at the time 
that | made the transition. | feel that | wouldn’t have been able to 
make this transition at any other point in my life. 


Q: If you had to look back and make any changes, would you 
like anything to have been different with your life? 


A: There are many things | have done in life which | am not proud 
of. Overall, maybe | had to go through these things. The interviewer 
reminds Brother Ismail about a saying of our Holy Prophet (pbuh) 
which says: “The believer doesn’t fall in the same hole twice.” 
Brother Ismail continues, “Inshallah that will be true. Inshallah | can 
stay out of all these holes. Perhaps | had to experience many of the 
things in life so | would not be curious about them. I’m really not 
sure-- maybe this is just a way of justifying my life.” 


Q: What are your plans for the future now that you are a Muslim? 


A: My immediate plans are to participate more in dawah, or the 
Sige ase of Islam. Because | am an American and English is my 
native language | feel a strong obligation to attempt to clear up some 
of the negative stereotypes relating to Islam. Because the United 
States, at least pominaliy is a Christian country, | have spent time 
studying Christianity and comparative religion. | sense a great spir- 
itual vacuum and a spiritual yearning in the West. | feel that Islam 
is the answer, and pray that | can participate in the spread of Islam 
here. Recently, | was up in San Quentin Prison to give dawah. | think 
| would like to get involved with the brothers up there. | would also 
like to marry soon and Inshallah start a family. 


Q: Was it a positive experience visiting San Quentin Prison? 


A: ltwas avery positive experience. We were very well received by the 
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inmates. Inshallah | will be able to spend more time with these brothers. 


Q: Did you face any difficulty or embarrassment after you ac- 
cepted Islam? 


A: | must admit that | do feel a certain distance between myself 
and mainstream America. It seems to me that religion in Ameri- 
ca is viewed as old-fashioned and not relevant in today’s world. 
Whatever difficulties or embarrassment | have encountered seem 
to become less important as | continue to practice my religion. This 
is another of the beauties of Islam, practice of the religion becomes 
easier and difficulties seem to resolve themselves with less effort on 
my part. | view Islam as the greatest gift of my life, a gift from God, 
a gift that | am not worthy to receive. | believe that God will not 
test me beyond my capability. This belief minimizes the difficulties 
in my life. Life is much more easier for me. In Islam there is Peace. 


Q: Is there anything, Brother Ismail, that you would like to 
conclude with? 


A: | think throughout my life | had always had a certain spiritual 
inclination that | had been denying. | hate to blame anything else 
but | think in a way Christianity pushed me away from spirituality. 
| had always been searching for the truth. The last place | looked 
was Islam. | had been searching but totally dismissed Islam because 
the media has always portrayed such an ugly picture of Muslims. | 
was taught to believe that Muslims were obviously mad men. It is 
funny to look back on those things now. 


| had always wanted to be spiritually inclined but | was turned off by 
Western religions and spirituality. This is why | hope that more West- 
erners, in particularly Americans, are exposed to Islam from a Muslims 
perspective as opposed to having Islam exposed to them by the media. 


Let me conclude by inviting everyone, who is not a Muslim, to 
examine Islam and decide for yourself about this religion which is 
practiced by one out of every five people in the world. As a Muslim, 
| invite you and encourage you to seek out a Muslim and initiate a 
dialogue. In the words of the Old Testament; “Come now, and let 
us reason together.” (Isaiah 1:18) 


ue prayer and advice for all mankind is contained in the Muslim 
call to prayer, the Adhan. 


Hayya ‘Alas Salah (Come to Prayer) 
Hayya ‘Alas Salah (Come to Prayer) 
Hayya ‘Alal Falah (Come to Success) 
Hayya ‘Alal Falah (Come to Success) 


Assalamu Alaykum and may Allah (SWT) guide us closer to the truth. 
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ABDULLA IBN MAS’UD 


When he was still a youth, not yet past the age of puberty, he 
used to roam the mountain trails of Makkah far away from 
people, tending the flocks of a Quraysh chieftain, Uqbah ibn 
Muayt. People called him “ibn Umm Abd”-- the son of the 
mother of a slave. His real name was Abdullah and his father’s 
name was Mas’ud. 


The youth had heard the news of the Prophet who had appeared 
among his people but he did not attach any importance to it 
both because of his age and because he was usually far away 
from Meccan society. 


It was his custom to leave with the flock of Uqbah early in the 
morning and not return until nightfall. 


One day while tending the flocks, Abdullah saw two men, mid- 
dle-aged and of dignified bearing, coming towards him from 
a distance. They were obviously very tired. They were also so 
thirsty that their lips and throat were quite dry. They came up 
to him, greeted him and said, “Young man, milk one of these 
sheep for us that we may quench our thirst and recover our 
strength.” 


“| cannot,” replied the young man. “The sheep are not mine. | 
am only responsible after them.” The two men did not argue with 
him. In fact, although they were so thirsty, they were extremely 
pleased at the honest reply. The pleasure showed on their faces... 


The two men in fact were the blessed Prophet himself and his 
companion, Abu Bakr Siddiq. They had gone out on that day 
to the mountains of Makkah to escape the violent persecution 
of the Quraysh. 


The young man in turn was impressed with the Prophet and his 
companion and soon became quite attached to them. 


It was not long before Abdullah ibn Mas’ud became a Muslim 
and offered to be in the service of the Prophet (PBUH). The 
Prophet (PBUH) agreed and from that day the fortunate Abdullah 
ibn Mas’ud gave up tending sheep in exchange for looking after 
the needs of the blessed Prophet. 


Abdullah ibn Mas’ud remained closely attached to the Prophet. 
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He would attend to his needs both inside and outside the house. 
He would accompany him on journeys and expeditions. He 
would wake him when he slept. He would shield him when he 
washed. He would carry his staff and his siwak (toothbrush) and 
attend to his other personal needs. 


Abdullah ibn Mas’ud received a unique training in the household 
of the Prophet. He was under the guidance of the Prophet, he 
adopted his manner and followed his every trait until it was said 
of him, “He was the closest to the Prophet in character.” 


Abdullah was taught in the “school” of the Prophet. He was 
the best reciter of the Qur’an among the companions and he 
understood it better than them all. He was therefore the most 
Knowledgeable on the Shariah. Nothing can illustrate this better 
than the story of the man who came to Umar ibn al-Khattab as 
he was standing on the plain of Arafat and said: 


“| have come, O Amir al-Mu’mineen, from Kufah where | left a 
man filling copies of the Qur’an from memory.” 


Umar became very angry and paced up and down beside his 
camel, fuming. 


“Who is he?” he asked. 
“Abdullah ibn Mas’ud,” replied the man. 
Umar’s anger subsided and he regained his composure. 


“Woe to you,” he said to the man. “By God, | don’t know of any 
person left who is more qualified in this matter than he is. Let 
me tell you about this.” Umar continued: “One night the Mes- 
senger of God, peace be upon him, was having a conversation 
with Abu Bakr about the situation of Muslims. | was with them. 
When the Prophet left, we left with him also and as we passed 
through the mosque, there was a man standing in Prayer whom 
we did not recognize. The Prophet stood and listened to him, 
then turned to us and said, “Whoever wants to read the Qur’an 
as fresh as when it was revealed, then let him read according to 
the recitation of Ibn Umm Abd.” 


After the Prayer, as Abdullah sat making supplications, the Proph- 
et, peace be on him, said, “Ask and it will be given to you. Ask 
and it will be given to you.” 


Umar continued: “I said to myself--I shall go to Abdullah ibn 
Mas’ud straight away and tell him the good news of the Proph- 
et’s ensuring acceptance of his supplications. | went and did so 
but found that Abu Bakr had gone before me and conveyed the 
good news to him. By God, | have never yet beaten Abu Bakr in 
the doing of any good.” 


Abdullah ibn Mas’ud attained such a knowledge of the Qur’an 
that he would say, “By Him besides Whom there is no god, no 
verse of the book of God has been revealed without my knowing 
where it was revealed and the circumstances of its revelation. By 
God, if | know there was anyone who knew more of the Book of 
Allah, | will do whatever is in my power to be with him.” 
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Abdullah was not exaggerating in what he said about himself. Once 
Umar ibn al-Khattab met a caravan on one of his journeys as caliph, 
it was pitch dark and the caravan could not be seen properly. Umar 
ordered someone to hail the caravan. It happened that Abdullah 
ibn Mas’ud was in it. 


“From where do you come?” asked Umar. 


“From a deep valley,” came the reply. (The expression used fajj 
amiq--deep valley--is a Qur’anic one). 


“And where are you going?” asked Umar. 


“To the ancient house”, came the reply. (The expression used al- 
bayt al-atiq--the ancient house -- is a Qur’anic one.) 


“There is a learned person (alim) among them,” said Umar and 
he commanded someone to ask the person: “Which part of the 
Qur’an is the greatest?” 


“God! There is no god except Him, the Living, the Self-subsisting. 
Neither slumber overtakes Him nor sleep,” replied the person an- 
swering, quoting the Ayat al-Kursi (the verse of the Throne). “Which 
part of the Qur’an is the most clear on justice?” 


“God commands what is just and fair, the feeding of relatives...” 
came the answer. 


“What is the most comprehensive statement of the Qur’an?” 


“Whoever does an atom’s weight of good shall see it, and whoever 
does an atom’s weight of evil shall see it.” 


“Which part of the Qur’an gives rise to the greatest hope?” 


“Say, O my servants who have wasted their resources, do not de- 
spair of the mercy of God. Indeed, God forgives all sins. He is the 
Forgiving, the Compassionate.” 


Thereupon Umar asked: 
“Is Abdullah ibn Mas’ud among you?” 
“Yes, by God,” the men in the caravan replied. 


Abdullah ibn Mas’ud was not only a reciter of the Qur’an, a learned 
man or a fervent worshipper. He was in addition a strong and cou- 
rageous fighter, one who became deadly serious when the occasion 
demanded it. The companions of the Prophet were together one 
day in Makkah. They were still few in number, weak and oppressed. 
They said, “The Quraysh have not yet heard the Qur’an being recited 
openly and loudly. Who is the man who could recite it for them?” 


“| shall recite it for them,” volunteered Abdullah ibn Mas’ud. 


“We are afraid for you,” they said. “We only want someone who 
has a clan who would protect him from their evil.” 


“Let me,” Abdullah ibn Mas’ud insisted, “Allah shall protect me and 
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keep me away from their evil.” 


He then went out to the mosque until he reached Maqam Ibrahim (a 
few meters from the Ka’bah). It was dawn and the Quraysh were sitting 
around the Ka’bah. Abdullah stopped at the Maqam and began to recite: 


“Bismillahir Rahmani-r Rahim. Ar-Rahman. Allama-l Qur’an. 
Khalaga-l insan. Allamahu-l bayan... (In the name of God, the Mer- 
ciful. The Merciful God, He has taught the Qur’an. He has created 
man and taught him the clear truth...)” 


He went on reciting. The Quraysh looked at him intently and some 
of them asked: 


“What is Ibn Umm Abd saying?” 


“Damn him! He is reciting some of what Muhammad brought!” 
they realized. 


They went up to him and began beating his face as he continued 
reciting. When he went back to his companions the blood was 
flowing from his face. 

“This is what we feared for you,” they said. 

“By God,” replied Abdullah, “the enemies of God are not more 
comfortable than | at this moment. If you wish, | shall go out to- 


morrow and do the same.” 


“You have done enough,” they said. “You have made them hear 
what they dislike.” 


Abdullah ibn Mas’ud lived to the time of Khalifah Uthman, may 
God be pleased with him. When he was sick and on his death-bed, 
Uthman came to visit him and said: 

“What is your ailment?” 

“My sins.” 

“And what do you desire?” 


“The mercy of my Lord.” 


“Shall | not give you your stipend which you have refused to take 
for years now?” 


“| have no need of it.” 
“Let it be for your daughters after you.” 


“Do you fear poverty for my children? | have commanded them 
to read Surah al-Waqi’ah every night for | have heard the Prophet 
saying, ‘Whoever reads Al-Waqi’ah every night shall not be afflicted 
by poverty ever.’” 


That night, Abdullah passed away to the company of his Lord, his 
tongue moist with the remembrance of God and with the recitation 
of the verses of His Book. 
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